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As for the one who deliberately abandons the obligatory prayer until
its time passes, he has fallen into major sin, but he does not apostate
with that. And he can never make it up. Let him perform abundant good
deeds and voluntary prayers to weigh his scale heavily on the Day of
Judgment. Let him repent and seek forgiveness from Allah, the
Almighty.

The certain decisive evidence for our statement is the saying of
Allah, the Most High: “So woe to those who pray, but are heedless of
their prayer” [Al-Ma‘iin: 4-5]

And His % saying, “But there came after them successors who
neglected prayer and followed desires; so they will meet destruction”
[Maryam: 59].

As for the verse, “But if they repent, establish prayer, and give
zakah, then they are your brothers in religion” [9:11].

The kufr of abandoning an obligatory prayer with this verse is
only indicated by dalil al-khitab. And dalil al-khitab is falsehood as I
clarified in my book!.

And as for the verse, “Then if they repent, establish the prayer,
and give the zakah, then leave their way free” [9:5].

This indicates nothing more than that Allah did not permit
leaving the way free of anyone until they believe in Allah, repent from
kufr, establish the prayer, and give the zakah which is the truth,
anything else is clear transgression and speaking about Allah what He
has not said and falls as well under dalil al-khitab which is completely
invalidated in my book.

As for the one that says, “Iblis abandoned a sajdah, refusing
that out of stubbornness and arrogance and with that became a kafir.”

This is not a hujjah because no one is obliged the shari‘ah of
Iblis al-La‘in, nor is a sajdah a prayer. I have clarified in my book

! The Devisive Truth Regarding the Principles of Figh 3/285-343



entirely that we are not obliged anything except the shari‘ah of
Muhammad ¥ which is the shari ‘ah of Ibrahim?.

And ibn Hazm said, “Allah, has the authority to decree disbelief
upon whomever He wills for whatever reason He wills. Allah described
Iblis as a disbeliever for refusing to prostrate to Adam # and for his
statement: ‘I am better than him’. And that shari ‘ah is not our shari ‘ah,
because Allah, has favored us by not ruling as kafir anyone for
abandoning an obligatory action except there is a specific nass that he
disbelieves by that. A Muslim only disbelieves if they abandon i tigad
in what Islam cannot be valid except by that i #igad. Or if they abandon
a saying that Islam cannot be valid except by acknowledging it, or if
they say something that removes them from Islam, or if they commit
an act for which there is a text indicating that it removes one from
Islam. All of this, what is stated in the Qur’an or Sunnah of the
Messenger of Allah is not allowed to be transgressed, not by alteration,
addition, nor subtraction.”

? The Decisive Truth Regarding The Principles Of Figh by Abu Hazim 3/70-
99
3 Al-Fasl F1 al-Milal Wal-Ahwa‘ Wal-Nihal 4/502



As for all Ahadith which either directly indicate its kufr and also
the narrations that do not indicate kufr, I will clarify all of them,
by the will of Allah.

As for the first Hadith, it is the Hadith attributed to the Prophet
% | “The distinction between us and them is the abandonment of
prayer; whoever abandons it has committed kufr.”

And also the words attributed to him £, “Between the servant
and disbelief or faith is the prayer; if they abandon it, they have
committed shirk.”

Five Turuq narrate this*, all up to Al-Husayn ibn Waqid —»
‘Abdullah ibn Buraydah —» his father —» the Prophet £,

This is weak: Al-Husayn ibn Waqid is munkar ul-hadith in
general and especially his narrations of Al-Husayn ibn Waqid —»
‘Abdullah ibn Buraydah, they are munkarah by agreement, as in this
narration. Yahya is the only one that declared him thigah, he is instead
weak: Ahmad affirmed manakir about his narrations in many
statements®. And Al-Saji affirmed wahm for him®. And Ibn Hibban also
affirmed for him manakir and mistakes’. And Ibn Hajar also affirmed
awham for him®. And Abd Dawid declared his Hadith on al-
Mulaqqibah as Munkar ® . Such a narrator is not among the
mutafaqqihin in the religion whom Allah obliged us to accept their
warning (Hadith).

* Musnad Ahmad 23325 | Al-Musannaf by ibn Abi Shaybah 3135 | Sunan of
ibn Majah 1079 | Sunan of al-Tirmidht 2621

> Al-‘Tlal Wa Ma‘rifah Al-Rijal 444, 1420 | Mawsii‘ah Aqwal Ahmad Fi
Rijal al-Hadtth 522, 1/272

® Tahdhib al-Tahdhib 641, 2/374

7 Al-Thigat 6/209-210

¥ Taqrib al-Tahdhib 1/251

? Sunan Abi Dawiid 3818



There is another Tariq narrated by al-Daraqutni'” but it is also
weak because of ‘Ubayd ibn ‘Ubayd al-‘Ataki, he is matriik.

There is another Tariq narrated by al-Lalaka 1'!, but it is also
weak as al-Walid ibn Hisham is majhiil. And also Muhammad ibn al-
Husayn al-Farist is majhiil

This is also narrated by two other Tarigan'?, both up to Yazid
ibn Aban al-Raqqashit and they are weak as Yazid is matriik.

As for the second Hadith, it is what is attributed to the Prophet
£, “Whoever preserves it (prayer) will have it as a light, proof, and
salvation on the Day of Resurrection. But whoever does not preserve
it will have no light, no proof, and no salvation. On the Day of
Resurrection, they will be with Qariin, Fir‘awn, Haman, and Ubayy ibn
Khalaf.”

This is narrated by four Turug'3 all up to Abii ‘Abd al-Rahman
‘Abd Allah ibn Yazid al-Muqri’ —» Sa‘id ibn Ab1 Ayyiib —» Ka'b
ibn ‘Alqamah —» ‘Isa ibn Hilal al-Sadafi —» the Prophet % .

This is weak as ‘Isa ibn Hilal al-Sadafi is majhiil.

As for the third Hadith, it is what is attributed to the Prophet
%, “Do not associate anything with Allah, and do not deliberately
abandon the prayer. Whoever intentionally and deliberately abandons
it has left the millah.”

And also, the words attributed to the Prophet %, “Whoever
deliberately abandons an obligatory prayer, Allah’s protection is
absolved from them.”

And also, the words attributed to him £ , “Do not deliberately
abandon prayer, for whoever deliberately abandons prayer, Allah and
His Messenger (¥) are absolved of them.”

' Sunan al-Daraqutni 4134, 5/160

' Sharh Usil I‘tiqgad Ahl Al-Sunnah 1521, 4/902

'2 Sunan ibn Majah 1080 | Musnad Abii Ya‘la 4100

¥ Musnad Ahmad 6575 | ‘Abd ibn Humayd 353 | ibn Hibban 1467



And also the words attributed to him £ |, “Do not associate
anything with Allah, even if you are cut or burned. Do not intentionally
neglect the obligatory prayers, for whoever neglects them
intentionally, the protection is free from him.”

This is narrated by three Turuq!# up to Rashid ibn Najih Abi
Muhammad al-Hamani —» Shahr ibn Hawshab —» Umm al-Darda’
—>» the Prophet % .

This is weak as Shahr ibn Hawshab has a lot of awham, this is
not the description of the mutafaqqihin in the religion whom we are
obliged to take their warning (narrations) ordered by Allah.

It is also narrated through another route, from other than Shahr
by Muhammad ibn Nasr.

This is also weak because of Ablu Farwah al-Rahawi, he is
Yazid ibn Sinan ibn Yazid, he is weak and there is not a single fawthig
of him.

It is also narrated through another route by Ahmad!.

This is also weak because ‘Abd al-Rahman ibn Jufair ibn
Nufair did not meet Mu‘adh, there is almost one hundred and ten years
between the death of Mu‘adh and the death of ‘Abd al-Rahman, he is
from the fourth generation and ‘Abd al-Rahman resided in Syria.

And ‘Amr ibn Wagqid is also weak by agreement.

It is also narrated through another route by al-Tabarani'’.

This is weak as Hurayth ibn “Umar al-Hadram1 is majhiil and
also Abu Yazid al-Qaratisi.

It is also narrated by another route by al-Tabarant'®,

'4 Sunan ibn Majah 3371 | Al-Adab al-Mufrad 18
!5 Ta‘zim Qadr al-Salah 912, 2/855

' Musnad Ahmad 22075, 36/392-393

7 Al-Mu‘jam Al-Kabir 233, 234, 20/117

'8 Al-Mu‘jam Al-Kabir 13023, 12/252



This is also weak as “Ali ibn Ab1 Talha is weak, there is not a
single fawthig of him, and also Mu‘awiyah ibn Salih, he is weak for his
weak memory and has a lot of ghara ib"°.

There is another Tarig for this narrated by Al-Tabarani?’. This
is also weak because of ‘Amr ibn Waqid, he is weak by agreement.

There are three other Turug?®! for this narrated, all of them up
to Sa‘1d ibn ‘Abd al-"Aziz al-Tantkhi —» Makhiill —» Umm Ayman
—» the Prophet 2.

This is weak as Makhiil did not meet Umm Ayman. She died
five months after the passing of the Prophet ¥ and she remained in
Madinah and Makhtl passed away around one hundred and fourteen
years after the hijrah and remained in Syria and Egypt.

As for the fourth Hadith, it is what is attributed to the Prophet
% in which he asked a person, “Are you not a Muslim?” The Person
replied, “Yes, indeed.” The Prophet then said, “Then what prevented
you from praying with the people?”

This is narrated from four Turug??, all up to Zayd ibn Aslam —
» from a man of Bant al-Dil, called Busr ibn Mihjan —» his father —
» the Prophet .

Busr ibn Mihjan is majhiil.

It is also narrated from another Tarig by Al-Bayhaqi®, this is
weak because of ‘Abd al-Malik ibn Muhammad, he is Abii Qilabah al-

' Bayan al-Wahm Wal-Tham 1548, 4/112 | Al-Kamil F al-Du‘afa’ 8/145

2 Al-Mu'‘jam Al-Kabir 156, 20/82

21 *Abd ibn Humayd 1595 | Musnad Ahmad 27364, 45/357| Shu‘ab al-Iman
7865 Tbn “Asakir 17/160

22 Musnad Ahmad 19187, 16393 | Al-Muwatta Riwayah Abii Mus ab al-
Zuhr1 330 | Al-Musannaf by ‘Abd al-Razzaq 3932 | Sunan al-Kubra of al-
Bayhagqi 2/300

** Al-Sunan al-Kubra 3640, 2/426



Raqqashi, he is weak with a lot of mistakes®*, a narrator of such a
description is discarded.

As for the fifth Hadith, it is what is attributed to the Prophet,
“There is no share in Islam for the one who has no prayer.”

This is narrated from three Turug?, all up to Sa‘d ibn Sa‘id ibn
Abt Sa‘id al-Magburi —» his brother ‘Abdullah ibn Sa‘id —» his
father —» Abt Hurayrah —» the Prophet .

This is weak as ‘Abdullah ibn Sa‘id al-Maqgburi is weak by
agreement.

As for the sixth Hadith, it is what is narrated to the Prophet,
“No Tman for the one who has no amanah, no salah for the one who
has no fahiirah (purification), and no din (religion) for the one who has
no salah. Indeed, the position of salah in din is like the position of the
head in the body.”?¢

All its Turug are up to Hasan ibn Husayn —» Mundil ibn ‘Al1
—» “Ubaydullah ibn ‘Umar —» Nafi* —» Ibn ‘Umar —» the Prophet

Al-Hasan ibn Al-Husayn al-‘Urant and Mindal ibn ‘Ali are
weak.

There are other Turug for it, narrated by al-Bazzar?’ and others,
they are all return to Abu al-Jantb (‘Ugbah ibn ‘Algamah), who is
weak.

As for the seventh Hadith, it is what is attributed to the
Prophet %, “Whoever abandons salah will meet Allah while He is
angry with him.”

24 Su’alat al-Hakim li al-Daraqutni 150

2> Musnad al-Bazzar 8539 | Thalathah Majalisa of al-Rudhbari 2
26 Al-Awsat of al-Tabarani 2292

27 Musnad al-Bazzar 819, 3/61



This is narrated?® from Simak ibn Harb —» ‘Ikrimah —» ibn
‘Abbas —» the Prophet .

This is weak as Simak ibn Harb is weak, he is described with a
lot of mistakes?®, such are not among the mutafaqqihin in the religion
whom we are obliged to take from. Whoever claims that the weakness
of Simak is only his idtirab through ‘Tkrimah and that his weakness was
only at the later times of his life has lied. As for the claim that his
weakness only occurred in the later part of his life, this is rejected
because he Shu‘bah and Sufyan were without difference the early ones
to narrate from Simak and they are the ones that described Simak with
a mufassar jarh, that he accepted talqin’. So their claim falls apart. As
for the claim that his weakness was only idtirab through ‘Ikrimabh, it is
rejected because he made mistakes in completely different places, for
matters not related to making isnad falsely®!. And then he is described
not only with jarh by idtirab but also weak memory, talqin and many
mistakes. So he must be discarded. Then how when he is here narrating
from ‘Ikrimah as you can see and there is no difference in abandoning
it?

As for the eighth Hadith, it is what is attributed to the Prophet
% that he said, “The pillars of Islam and the foundations of the religion
are three, upon which Islam is built. Whoever abandons any one of
them is a disbeliever whose blood is lawful to shed: the testimony that
there is no god but Allah, the obligatory prayer, and the fasting of
Ramadan.”

This is narrated by Abii Ya‘la and others’2.

8 Al-Mu'‘jam al-Kabir 11782, 11/294 | Musnad al-Bazzar 343

2% Al-Jarh Wal-Ta'dil of ibn Abi Hatim 4/279 | Al-Thiqat 4/339

30 Al-Kamil fi al-Du‘afa’ 4/541

¥ Musnad Ahmad 2977, 5/125 | Al-Jami® al-Kamil fi al-Hadith al-Sahih
12/28

32 Sharh Usil Al-I‘tiqad of al-Lalaka‘1 1576 | Musnad Abi Ya‘la 2349 | Al-
Mu‘jam al-Kabir 12800, 12/174



This is weak because it is all returns to ‘Amr ibn Malik al-Nukri
he is munkar al-hadith and described with a lot of ghaflah®3.

And also, Mu‘ammal ibn Isma‘il, he is also munkar ul-hadith,
and is described with weak memory and a lot of mistakes, such
narrators must be discarded?*.

As for the ninth Hadith, it is the narration attributed to the
Prophet % that he said, “Be quick in performing the prayer on a cloudy
day, for whoever abandons the prayer has committed kufr.”

This is narrated by ibn Hibban**, and is weak because of Ishaq
ibn Ibrahim ibn al-‘Ala’ al-Himsi, he is described with a lot of
awham’®, discarded.

As for the tenth Hadith, it is what is attributed to the Prophet
% that he said, “Four things Allah has made obligatory in Islam.
Whoever performs three of them, they will not benefit him in any way
until he completes all of them: the prayer, the zakah, fasting in
Ramadan, and the pilgrimage to the House (Hajj).”

This is narrated by Ahmad and others®’, all of them from ibn
Lahi‘ah who is weak for his weak memory. And the narration is also
from Ziyad ibn Nu‘aym —» the Prophet %, so it is mursal as you can
see, Ziyad has no Suhbah.

As for the eleventh Hadith, it is what is attributed to the
Prophet £, “The bonds of Islam will be undone one by one. Whenever
one bond is undone, the people will hold on to the next one. The first
to be undone will be the ruling, and the last will be the prayer.”

33 Al-Kamil F1 al-Du‘afa’ 6/258 | Ikmal Tahdhib al-Kamal 10/251

3* Tahdhib al-Kamal 29/176 | Tahdhib al-Tahdhib 4/193 | Taqrib al-Tahdhib
1/987

3% Sahih of ibn Hibban 1463

36 Taqrib al-Tahdhib 1/99, 330

37 Musnad Ahmad 17789, 29/328



This is narrated by many?8, and all of them are up to ‘Abd al-
‘Aziz ibn Isma‘l ibn ‘Abd Allah —» Sulayman ibn Habib —» Abi
Umamah al-Bahili —» the Prophet .

‘Abd al-"Aziz ibn Isma‘il ibn ‘Abd Allah is weak, there is no
tawthig of him.

As for the twelfth Hadith, it is what is attributed to the Prophet
%, “Whoever deliberately abandons a prayer, Allah nullifies his
actions, and he is absolved of Allah’s protection until he repents to
Allah.”

This is narrated by Al-Asbahani®, it is weak because of ‘Amr
ibn al-Ghaffar al-Fuqaymi, he is matritk and Sa‘d ibn Sa‘id al-Ansart
is weak.

As for the thirteenth Hadith, they are in reality two, the
narration about the obligation of obedience to the imam until we
witness kufir bawah?® from them and the second one is the narration of
obeying the imam as long as he prays*!.

This is not a hujjah for the kufr of tark al-salah as not
everything that permits khurij against the imam is that which is kufr,
nor is abandonment of the prayer the only thing that allows khuriij, this
is indicated many nusits, which is not the place of discussion here.

As for the narrations that are mentioned often, from other
than the Prophet %, among them is the saying of ‘Abdullah ibn Shaqiq

3% Sahth ibn Hibban 9/390 | Al-Ibanah al-Kubra 1/170 | Ma ‘rifah al-
Sahabah 3872 | Al-Sunnah by al-Khallal 1330 | Al-Sunnah by ‘Abdullah
764 | Musnad Ahmad 22160, 36/485

3% Al-Targhib Wal-Tarhib al-Asbahani 1928, 2/429

40'Sahth Muslim 1709

*! Sahth Muslim 1854



al-‘Uqayli, he said, “The companions of Muhammad *¥ did not
consider the abandonment of any action as kufr except for salah.”*?
This is not a hujjah, it is not from the Prophet #. And ‘Abdullah
ibn Shaqiq al-"Uqayli who said this is a #@bi 7, not a companion. It is
not known whom he claims Suhbah about, he only said this based on
what he observed, and his saying is false without any doubt, everyone
with the least amount of knowledge of Hadith knows that the Sahabah
declared dozens of actions as kufr, not only leaving the prayer.

And among the often-mentioned narrations, that are not
from the Prophet ¥ is the narration in which Mujahid asked Jabir,
“What was the distinguishing act between kufr and iman among you
during the time of the Messenger of Allah?”” He replied, “The prayer.”

This is narrated by al-Marwazi*} and ibn Battah and is weak
because of ibn Ishaq mentioned, he is either Aban ibn Ishaq in which
case he is majhiil or Muhammad ibn Ishaq who is weak**. And it is also
not musnad from the Prophet .

So the ishkal is entirely resolved and all praise is for Allah the
Most Exalted. So it is established that any narration that indicates the
kufr of the one abandoning an obligatory prayer are all weak. What only
remains are only two authentic narrations, the first one is the narration
about abandoning the ‘asr prayer and the second is the narration,
“Between a man and shirk and kufr is the abandonment (fark) of
Salah.”

We will clarify these now, by the will of Allah. So we say: Even
if the description of salah abandonment as Kufrr by Allah or His
Messenger * would be authentic, it is not different from how Allah or
His Messenger ¥ described the following matters/actions as Kufr, such

42 Sunan al-Tirmidhi 2622, 4/366
> Ta‘zim Qadr al-Salah 893, 2/877 | Al-Ibanah al-Kubra 876, 2/672
44 Al-Musnad al-Musannaf al-Mu‘allal 20/499, 9425



as: Killing a Muslim* and Living in dar al-kufi*®. These are some
matters explicitly described as Kufi by the Prophet #. Except that there
are additional barahin indicating that the Prophet # did not apply the
ruling of Kufr (riddah) on those falling into these while they were
aware and ruled them with Islam. Without such indications, it would
be without doubt Kufr.

Likewise there are barahin regarding the abandonment of salah
not being Kufr even if there would be anything that described it as kufr.

The Prophet ¥ said, “There will be rulers after me who will
delay the prayers outside their time, then pray your prayers on time and
make your prayer with them a voluntary prayer.”’

If abandoning prayers would be Kufr, it would not be valid nor
allowed to pray behind Kuffar. It would be obligatory to rebel against
them and to apply the ruling of riddah on them. It is obligatory to use
the entire meaning of this narration, as there is no burhan to specify it.
Anyone claiming this only refers to delaying outside its dariri/mukhtar
time has nullified the entire meaning of the narration and specified
without burhan.

Likewise for the addition narrated, to this hadith, “There will
come over you leaders who delay the prayer beyond its appointed time
and strangle it to the choke of the dead.” If this addition would be
authentic, there is not in this addition any indication for the exact
amount of delay, whoever claims a limit has made a claim without
certain decisive evidence, and there is not in this addition any
indication that the delay is not about delaying it past its entire time.

As for the hadith about a person’s actions being invalidated by
abandoning (tark of) the ‘asr prayer, this hadith is Sahih*®. This
narration itself which describes abandoning the ‘asr prayer with kufr,
does not indicate that abandoning prayers other than ‘asr are Kufr,

45 Sahih al-Bukhari 7076, 6044, 48: Sahih
46 Al-Mu' jam al-Kabir 3836, 4/114: Sahih
47 Sahih Muslim 534, 648: Sahih

8 Sahth al-Bukhari 553



except by a giyas, which is false. And abandoning ‘asr itself is also not
Kufr, as clarified before that the ruling of Kuf does not apply to one
who delays prayers outside their times, including ‘asr. So it is
established that the meaning of this narration becomes by that, that his
deed for that specific prayer is nullified, so he does not receive the
reward of someone who prayed that in its time. So if he performs it
after its time has ended, the reward for performing it within its time and
its merit is lost. Without the previous decisive indications, it would
have been Kufi to delay the ‘asr prayer specifically, beyond its time as
the apparent meaning of ‘all deeds being invalidated’ as in that hadith
is the ruling of Kufr, such as when Allah said, “O you who have
believed, do not raise your voices above the voice of the Prophet or be
loud to him in speech like the loudness of some of you to others, lest
your deeds become worthless while you perceive not.” [49:2] This act
is without doubt Kufr in the apparent with no additional burhan
diverting it from the apparent meaning. Allah said, “If you do shirk
surely your deed will be in vain.” [Az-Zumar :65] By these and other
texts it is established that nothing invalidates actions/deeds except kufr.

Another burhan that the narrations describing the one
abandoning the prayer with Kuf are not what takes one out of Is/am is
the authentic narration of the Prophet £, “I intended to order for the
prayer to be established, then order a man to lead the people in prayer,
and then set out with men carrying bundles of wood to those who do
not attend the prayer and burn their houses down with fire.”*

The intention of the Prophet ¥ is a real threat, and the salah of
men is invalid if it is not in congregation. If the prayer is invalid, then
the prayer is abandoned, and yet the Prophet £ did not rule them with
riddah, and this is something that does not cease from happening.

And ibn Hazm said, “During the time of the Messenger of Allah
%, there were fornicators, drinkers of khamr, those who neglected the
obligatory prayers in congregation, murderers on purpose, and those

4 Sahih Muslim 651: Sahih



who made gadhf of others. And he *# never once named any of them
as mundfigin. Instead, he established the hudiid, threatened to burn
their houses, ordered the payment of blood money, encouraged pardon,
and kept them among the jumlah of mu ‘minin, and retained for them
the ruling and name of iman.”*°

Another burhan is the saying of ibn Hazm about the narrations
describing the one abandoning the prayer with Kufr: “They (those
narrations) are only regarding the one who abandons them with denial
(of the obligation). The certain evidence for that is the authentic
narration, ‘Verily Allah will take out from the fire he who says: ‘La
Ilaha Illa Allah,” and did not do any good deed ever.”>! As for the one
who does not pray but acknowledges the obligation, then he has not
abandoned the salah. He has only abandoned acting upon it. In the
(Arabic) language and in the legislation, ‘abandoning the salah’ (tark
al-salah) applies only to one who abandons it in all aspects, by his
acknowledgment and act; he is a kafir without doubt in that, and Allah
is the source of strength.”>?

And as for the authentic narration that the Prophet ¥ said,
“Between a man and shirk and kufr is the abandonment (fark) of
Salah.”?

This does not indicate that it is Kufr: If there is no barrier
between two anymore, it does not imply that the two join; it only
indicates closeness. And what was said before applies for this narration
as well.

Regarding the sayings of the companions or the Salaf on this:
they are not a hujjah.

And ibn Hazm said, “It has been narrated about al-Hasan al-
Basr1 and Qatadah that the major sinner is a mundfiq... We narrated
likewise about ‘Umar (his takfir of) one abandoning hajj, also ibn

50 Al-Fasl F1 al-Milal Wal-Ahwa‘ Wal-Nihal 4/87

> Musnad Ahmad 11898, 18/394-396: Sahih

52 Al-Fasl F1 al-Milal Wal-Ahwa‘ Wal-Nihal 4/96-97
53 Sahth Muslim 82: Sahih



Mas td, and about ibn ‘Abbas (his takfir) of one who abandons zakah,
fasting, or who kills a Muslim on purpose. Also about Abti Misa al-
Ash ‘ar and ‘Abdullah ibn ‘Amr ibn al-‘As (the takfir of) the one
consuming khamr.”>*

In this manner, there are dozens, if not a hundred, other sayings
of theirs declaring certain acts Kufr. This is while none of that is Kufr.
So, where are those who, without /aya‘, claim that such sayings of
theirs must have been marfii ?

5% Al-Fasl F1 al-Milal Wal-Ahwa‘ Wal-Nihal 4/67-68
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